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EXTRACTS FROM MR. ABBOT’S DIARY. 


( Continued from p. 335+) 
No. IV. 
His Sabbath Frames. 
1729, Phi 5; QO’ a good frame of foul in God’s houfe ; 


Lord’s Day. | in fome good meafure free from wander: 
ings ; diligent in attendance upon the word of God, and hearty 
in my devotions. ‘The Lord forgive the fins of my beft duties, 
and accept of praife for affiftance afforded to me ; and give me 
grace to {pend every Sabbath I may enjoy this year, [it being 
the firft Sabbath in a new year] as well and better than I have \ 
this; and enable me to carry.the good impreflion of one Sab- 1% 
bath to another, by lively devotions and affections, that I may 
continually be difpofed to ferve and glorify him. 

1730, May 17, Sabbath.| In fecret and in private, im the morn- 
ing and at noon, fomething of life ; but too dull, and carelefs, } 
and drowfy, in public, and in fecret at noon. Too much for- 
mality, hypocrify, and {piritual pride, in my beft duties. I have 
not been lively, and fixed, and fervent in the duties of this day, 
as I fhould have been. Though I hope the day was nota wea- pe 
rinefs to me, but I was a burden to mytelf, that I did not ferve 
God any better. But I hope I was fincere. The good Lord 
No. 11. Vol. II. Cec pardon 
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410 Extraéts from Mr. Abbot’s Diary. 


pardon me, as thou doft every one that fets his heart-aright- 
to feek thee. 

Fune 7, Sabbath.| 1 had fome pleafant thoughts of the 
Lord’s day before it came, atid I-was glad when it arrived ; 
and of a ferious frame as foon as awake, and when up; and 
[ think hearty and earneft in fecret in the morning, and in pri- 
vate. Pretty full of holy ejaculations’ as went to and came 
from the houfe of God. I did (I hope I can truly fay) meet 
with God. And I was, i hope, truly defirous, before this day 
camé, to have the enjoyments of it bleed to me, for faving 
good to my foul. And alfo when waiting upon God in the 
duties of it, I hope it was my hearty defire, and earneft prayer 
to the glorious God, that if I am to this day dead in trefpaifes 
atid fins, I might be this day quickened to live to God ; that it 
might be the day of his power, and the time of his love to my 
foul. And if I am already converted and renewed, I might 
now be fanctified more than ever: that I might receive abun- 
dant ftrength againft all fin,—have all grace ftrengthened in 
me ; be quickened to the performance 4 every duty ; and ef- 
pecially that I might be lively, fixed, and fincere in fecret du- 
ties’; and fo live the hidden life of a Chriftian.. And I had 
fome good impreffions left on my mind at the clofe of the day. 

July 12, Lord’s-Day.} 1 hope under the gracious influences 
of the bleffed Spirit, and aflifted by him in the difcharge of the 
duties of the day. I was in fome good meafure free frem 
wandering and vain thoughts, and defired to fupprefs them in 
their firft motions, and to cherifh good ejaculations ; and I was 
aflifted in fo doing,’ and in fome good meafure figgceeded. I 
was hearty, lively, and earneft in moft of my private duties, 
and of a good frame at God’s houfe: defiring to receive the 
truth in the love of it, and to mix it with faith ; to treafure it 
up in my heart, and practife it in my life. And I hope it was 
my hearty defire and earneft prayer this day, that I might feel 
the word of God quick and powerful, and fharper than any 
proedged fword;  -°- dividing afunder ‘hetween fin and my 
oul. 

Sept. 6, Sabbath.} 1-had much comfort in waiting on God 
this day. In the-afternoon the text preached from was, Prov. 
lii. 17. Her ways are ways of pleafantne/s, and all her paths are 

ee. And can 1 not fay this is true from my own experience, 
in the pleafure and comfort I have often found when ferving 
the Lord? O that I might forever deteft, loath and abhor'the 
pleafures of fin, which are but for’a feafon ! 

Lord’s-Day, Fuly 4, 1731.] I have been ferious and com- 
pofed, and have enjoyed fweet communion with the gtorious 
God this day. Much in ejaculatory petitions.—And ‘at the 
public worfhip in prayer fixed; faying in my heart, at almoft 
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every confeflion, Lord, J ogum it; at every petition, Lord, J afk 
it; at every thank{fgiving, Lard, J thank thee----Lord, I ble/s thee 
~--Lord, I praife thee.—Diligent in hearing the word preached. 
O Lord, grant that I may always enjoy fuch fweet Sabbaths, 
and let the good impreffions that have been and fhall be made 
on my foul by them, mightily influénce and govern me in the 
whole ef the remainder of my life. Lord, hear me for niy 
dear Saviour’s fake ! 
(To be continued.) 
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For the Massacuuserts M. MaGazaye 


REFLECTIONS ON MAT. xxvii. 5, 


DISPLAYING THE PROGRESS AND DANGER OF SIN, 
FROM THE APOSTACY OF JUDAS. 


—= 


And he caft down the pieces of Jilver in the temple, and departed, aud 
went and hanged him/zif. 


HE whole progrefs of fin is full of deception. Her 
{miles, like thofe of the harlot, are defigned to feduce and 
allure the heedlefs wretch. To him her ways feem the ways 
of pleafantnes, and all her paths, peace. Her infatuated vota- 
ry pictures to himfelf much pleafure and emolument in walk- 
ing in her paths. Thefe appear ftrowed with flowers, and dec- 
orated with the choiceft fruits. But the unwary traveller finds 
thefe inviting paths planted with thorns: her pleafant fruits 
are found to be of the wine of Sodom, and of the fields of Gomor- 
rah; her grapes are grapes of gall; her cluflers are bitjer ; her wine 
is the poifon of dragons, and the cruel venom of afps. 


*¢ Sin has a thousand treach’rous arts 
To practise on,the mind, 

With flatt’ring looks she tempts our hearts, 
But leaves a sting behind.¥ 


Such are the arts of fin; all that is awful in her train, fhe 
labours artfully to conceal, until her deluded purfuer finds him- 
feif on the confines Logie He goeth after her flraightway as 
the ox goeth to the fang » or as a fe fool to the corre&ion of the flocks, 
till a dart flrike through bis liver, ‘as a bird ‘hafteth to the Jnare, and 
taoweth not that it is for his life. 

Such, truly, was the latter end cf that unhappy man, who 
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opened a way for himfelf to the laft abode of fin and defpair, 
with his own hand. Ah, Judas! Is this the miferable end of 
a life fpent in the family of Chrift? under his inftruétions? Is 
it the end of a profeflor—of an Apoftle of the Lamb? Didft 
thou feek a refuge in the filence of the grave, from the re- 
proaches of men; from the pangs of a guilty confcience ; from 
the frowns of an angry God? O fin! how great are thy delu- 
fions ! Thou perfuadeft the finner to adopt thee for his guide ; 
thou leadeft him blindfold through all thy devious paths, di- 
rectly into that way which leads down to death; which takes 
hold on hell. Then to extricate himfelf, thou perfuadeft him, 
by his own act to plunge himfelf headlong into the devouring 
pit. Such are thine arts and fuch the miferable end of thy de- 
luded followers. ‘ Sin has a thoufand treacherous arts.” In 
different paths does fhe lead her followers ; but all the downward 
road. As different paffions and propenfities predominate in 
different-men ; fo various are the objects which fhe holds out 
to fafcinate and deftroy. Is a man ambitious ? She fhows 
him the kingdoms of the world with all their glory, to inflame 
his heart with the unhallowed love of dominion. To obtain 
this {plendid nothing, he will wade through the blood of mil- 
lions. Is a man fond of forbidden pleafures? In the one hand 
fin holds out the intoxicating cup, and the man is foon loft in 
the brute : With the other, fhe invites him to leave his father’s 
houfe and {pend his living among harlots. He gathers alk to- 
gether, determined to fee and enjoy the world, and takes his 
journey into a far country, and there {pends his fubftance in 
riotous living. But his poverty is coming like one that travels, and 
his wants ike an armed man. When his heart and his veins are con- 
fumed within him, he is heard to lament and fay, how have J hat- 
ed inflrudtion and my foul defpifed reproof, and have not obeyed the voice 
of my teachers, nor inclined mine ear to them that infirudied me. I 
was almoft in all evil in the midft of the congregation and affembly. 1s 
a man fordid and avaricious? Is he ready ¢o fay unto gold, thou art my 
hope, and unto filver ,thouart my confidence? Then fhe blinds him to ev- 
ery principle of juftice, benevolence and humanity by their glitter- 
ing charms. Fafcinated with thefé, he has no eye to pity, no hand 
to relieve the poor and deftitute, his ears become deaf to the cry 
of the widow and the fatherlefs ; worfe {till ! the facred bonds of 
friendfhip are violated, treachery creeps into his heart ; and with 
{miles upon his face, and a kifs upon his lips, he betrays his 
friend! My God, what is ‘man ! will, he for a few pieces of fil- 
ver fell his friend, his mafter and his Ged! 

This, O Judas, was) the devil which entered thine heart. 
This monfter was cherifhed in thy bofom: and. by: its infatia- 
ble cravings, thou waft moved to betray innocent blood. Un- 
happy man! in the laft moments of defpair thou didft ac- 
knowledge 
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knowledge this; J have finned, in that I have betrayed innocent 
blood. My hypocrify and avarice have now their confumma- 
tion. The deedis done—my guilt is full. The love of money, 
which I have coveted, to me has been the root of all this evil; 
in purfuit of this, I have erred from the way of righteoufnefs, 
and pierced myfelf through with many forrows. I knew the 
influence of gold over a mercenary heart. I knew it had ex- 
tinguifhed in the bofom of Jacob’s fons, every fentiment of ten- 
dernefs, humanity and fraternal affection towards their amiable 
brother. When they faw the anguifh of his foul, they had no pity : 
but even they did not fell him to men determined on his life. 
I knew what the gold of Midian had done even to a prophet. 
Intoxicated with the profpect of honour and weéalth, he pre- 
fumptuoufly violated the prohibition of Heaven, and with the 
high character of a prophet perifhed miferably with the ene- 
mies of God. And will not every generation heap their male- 
dictions on my infamous name, which will be perpetuated only 
to be abhorred. My name will ftand upon the pages of infpi- 
ration, like fome decayed monument on a barren tempeftuous 
fhore, to proclaim danger and direé others in the haven of fafe- 
ty and refit. I can fay with the firft murderer, my punifhment is 

reater than I can bear. 1 have nothing to expect from heaven 
and earth but frowns and curfes. Oh! could I banifh myfelf 
to fome diftant folitary corner of the univerie, where no human 
eye could behold me! Oh! could I Jie buried in fome dark 
cavern of the earth, and fleep in everlafting forgetfulnefs, hav- 
ing my exiflence and name blotted from the remembrance of 
God and man ! 

Can I wonder that the face of heaven is covered with frowns ? 
muft not every creature then behold me with aftonifhment and 
horror? Every ftorm and tempeft will appear like a minifter of 
vengeance, fent forth to difcharge its fiery bolts on this de- 
voted head, Oh! why fhines the fun on a wretch who is fick 
of his light, and would gladly exchange it for the gloom and fi- 
lence of the grave. Can I fupport fuch a miferable exiftence 
as this? My matter told his difciples that it would be good for 
his betrayer had he never been born. Woes this enfure the con- 
tinuation of defpair beyond death? If there be danger of being 
worfe defiroyed in hell, may { know it. 

O death, open your dark, difmal gate, and let me know the 
awful fecret. May I not hope a refuge in your incumbent 
fhades?. May I not view you as the laft friend of the hopelefs, 
defpairing wretch ? Can'you hide a finner in thick darknefs from 
the eye of God? Will your cold hand extinguifh that hell 
which guilt has kindled up in this bofom? Or art thou the of- 
ficer who catteft the finner into prifon? Many lefs cuilty, lefs 
miferable have fled into your embrace. , Were they miitaken, 
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or did they find in you a refuge from every wo? A royal fin. 
ner who fat onthe throne of Ifrael fought a refuge in death, 
by his own fword, from the reproach of a military defeat on 
the mountains of Gilboa : and a diftinguifhed counfellor under 
his fucceflor, mortified by negleé, fled into the fhades of death, 
in that very manner in which I am determined to end my ig- 
nominious life. I have read the end of the wicked, but now 
feel his hopelefs defpairing end. ‘Truly the heavens feem to 
reveal my iniquity, and the earth to rife up againft me. 

The hiftory of Judas as a man, as a profeffor ; his treacherous 
life and tragical death have a language which muft reach the 
heart, of every man who will hear. His awful end was the 
confequence of indulging a felfifh, avaricious heart. Such an 
heart frequently difcovered itfelf in the courfe of his apoftlethip. 
Hence we may infer, 

1. The extreme danger of finful indulgence. The progrefs 
of fin is always from bad to worfe. When the man com- 
mences a finful courfe, he may be mafter of himfelf: but by 
every compliance he furrenders a portion of his felf-command, 
until the whole is given up ; and he becomes a fervant of cor- 
ruption. Every finful repetition diminifhes the horror of the 
crime; until the man can with coolnefs and deliberation do an 
a& at which he once would have fhuddered. Sacred hiftory pre- 
fents us a man fhrinking with horror from a prophetic difplay 
of his own character, from an anticipated view of his future 
conduc. What, is thy fervant a dog that he foould do this great 
thing ? He viewed the action then through the calm medium 
of reafon, humanity and confcience, and juftly reprobated ‘what 
paffion and opportunity afterwards prompted him to aét with- 
out pity or remorfe. The progrefs of fin is like that of certain 
difeafes, whofe firft fymptoms give no alarm, and are therefore 
treated with neglect, but through that very negleé, they filent- 
ly fix upon fome of the nobler parts, and prey unfeen and un- 
obferved upon the organs of life, and the man finds himfelf dy- 
ing before he apprehended any danger. When the warnings 
of confcience, that moral centinel in the human bofom, are dif- 
regarded, and her authority fuppreffed by repeated violations, 
fhe at laft flumbers in quietnefs over her guilty charge, undif- 
turbed by crimes whofe.cry reaches unto heaven. Sin hardens 


_the heart, and when long perfevered in, feems to ftifle every 


whifper of confcience, and fupprefs every prefage of future 


judgment.. There are times, however, when this injured, vio- 


lated and fuppreffed monitor will fpeak and will be heard. 
She has been known to vifit a fick bed; and in the near prof- 
pect of judgment to afk painful queftions ; pomting to crimes 
Jong forgotten and fuggefting dreadful anticipations from the 
dark abyis before him. But fhe awakes, not as the eK 
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uide and preceptrefs of life, but to wring the bofom where fhe 
has been ftifled, and to become that never dying worm which 
will prey upon the guilty hopelefs finner. To this dreadful 


fate fin conduéts her followers. But how? From the firft fin- 


ful indulgence, the finner paffes to a fecond, to a third and 
fourth act. And every act ftrengthens his propenfity, and the 
habit is formed. Conicience remonitrates at the firlt, but her 
voice becomes feeble and languid; her reproofs become lefs 
pungent, and fhe drops the feins of government ; inclination 
takes her feat in the finner’s bofom, and be walks in the way of 
his own heart, and in the fight of his own eyes. ‘The nature of {in is 
to multiply and extend itfelf: like a river, {mall at the foun- 
tain, the farther it roils the broader and deeper it becomes ; 
the flream which was eafily checked or diverted at its fource, 
by frequent acceflions, becomes an headlong torrent, and prof- 
trates every barrier before it. Atk thofe who have fhipwreck- 
ed in the voyage of lite, the caufe of their misfortune and 
crime ;,and will they not generally afcribe their ruin to fome 
early vicious indulgence. Deititute of fobriety, uiguarded by 
reflefion, they pufhed forward after forbidden objeéts, 
until lof beyond recovery. If life be a race, the. {malleft 
deviation at the commencement will carry us wide from the 
oal. 
: This reafoning is fubftantiated by the experience of every vi- 
cious character. Such a charaé¢ter is not the creature of a day, 
but the effect of frequent violations of confcience and duty, 
through a length of time. Let the intemperate man relate by 
what fatal fteps he has defcended from reafon and humanity to 
a grade below the brute. Like the confumptive man, when 
interrogated by his phyfician, he can fix on no particular pe- 
riod when the difeafe commenced ; he can retrace its progrefs 
to fome flight indifpofition which gave him no uneafinefs, and 
excited no attention ; but through this neglect the difeafe has 
gradually and almoft imperceptibly increaied, until it end in 
death. So the man, from a few occafional draughts, goes 
forward to multiply and enlarge them, regardlefs of his dan- 
ger, until his health, reputation, property and foul are drowned 
in the fame cup. In the fame manner, the profane man, from 
the ufe of fome vulgar, heedlefs expreffions, pafles on from 
one degree of profanity to another, until his mouth is filled 
with curing and bitternefs. ‘The avaricious, difhoneft man is 
formed by a fimilar procefs ; from being unjuft in {mall things, 
he pafles on to greater, until he becomes familiar with the moft 
flagrant acts of injuftice and oppreflion. How does the thiet 
fortify his bofom againft the attacks of confcience and his face 
from the inroads of fhame? Habit does it. He pilfers fome 


trifle in his youth ; he goes on to more valuable objects ; con- 
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fcience and fhame gradually expire, and he makes his way 
through locks and bars to his neighbour’s property. From the 
timid pilfering youth, he becomes by practice, the bold, defpe- 
rate midnight robber and affaflin. Follow this fon of violence 
and murder to the place of execution, and liften to his laft and 
dying fpeech. The hiftory of his life is only a difplay of the 
progrefs of fin. He mourns at the laft, and fays, In my child- 
hood I was contentious and quarrelfome, unreftrained by pa- 
rental authority ; in youth headftrong and ungovernable in 
my paflions, thievifh in my difpofition, intemperate, a compan- 
ion of finners. Thefe evil propenfities, by indulgence, have 
brought forth violent ats of fin, and fin when finifhed brings 
forth death. Let youth then, in particular, beware of indulg- 
ing in any fin. Judas was unfaithful in that which is leat, be- 
fore he was unfaithful in much. 

Our fecond remark on the hiftory of Judas is, that fuicide is 
fometimes the confequence of a wicked life. That it often has 
been the effect of mental derangement is undoubtedly true. But 
fuicide, in numerous inftances, is not owing to infanity, but to 
the combined operation, and criminal influence of infidelity and 
vice, connected with the bafe paffions of a wicked heart. Hif- 
tory and obfervation prefent men poffefling every feature of a 
found mind, perpetrating the awful act of felf-deftruction. Sa- 
cred hiftory records feveral wicked men who, with cool delibe- 
ration, terminated their lives by their own hands. When this 
unnatural act is committed in the exercife ef a found mind, it 
may be accounted for, in one of thefe two ways. 1. From 
the preffure of fome prefent, or anticipated calamity acting upon 
a iceptical mind: difbelieving a future exiftence, and feelin 
the prefent infupportable to a proud, afpiring heart, he fecks a 
thelter from the impending blow in the everlafting flumbers of 
the philofophic infidel. Saul and Ahithophel evidently acted 
upon this principle: and modern times, and modern philofo- 
phy have produced hecatombs of fuch victims. The increafe 
of fuicide on principles of philofophical infidelity is alarming to 
fociety. But it is the natural, legitimate offspring of infidelity. 
Detach all refponfibility from human aétions—annihilate the 
tribunal of God, and erafe from the mind and heart of man the 
anticipation of a future ftate ; and let him be difappointed in 


his worldly expectations, and what principle remaims which will 
“hold back his hand from the dreadful aé& ? Upon his principles, 


there is no God in heaven to call to him, as he did to Abra- 
ham, to drop the murderous blade ; and the centinel in his bo- 
fom has fickened and died by the poifonous draughts of infidel- 
ity. The 2d. caufe of criminal fuicide is the horrors of a 
guilty and awakened confcience. How high thefe horrors may 


rife, perhaps no finner in this world has completely civ 
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In fome inftances, they have been fo infupportable, that the mif- 
erable wretch has chofen ftrangling and death, rather than life. 
Thefe terrors laid hold on Judas, in fuch degrees, that the pangs 
of death feemed a refuge. ‘Thefe are the caufes of deliberate 
fuicide. A wicked life, an atheiitical head, either feparately 
or conjointly, have produced this dreadful effect. 

The hiltory of Judas teaches that a quiet courfe of fin 
fometimes ends in extreme anguifh and deep defpair. No finner 
can aflure himfelf of quietnefs until he reaches his grave. Con- 
f{eience often wakes up in the bofom where fhe has long fecure- 
ly flept, and with all the fiercenefs of the enraged lion, fhe 
rends the heart. Crimes which pafled unnoticed, fhe now fets 
in order before him, and he is con{trained to view them as high 
provocations againft God: and the former imiles of fin now 
appear like the fafcinations of the ferpent before he bites and 
devours his prey. Many wicked men, who have {pent their 
days in removing from their minds all the truths of religion, 
and the fears of a future judgment; and in fortifying their 
hearts again{t the terrors of a guilty confcience, by a fyitem of 
philofophical infidelity, have at laft been driven to feek a fhel- 
ter from this enraged foe in the cold embraces of death. Con- 
{cience has fometimes aflaulted the ftrong holds of infidelity, 
and ina moment diflipated thofe materials which the unbe- 
liever had been years in collecting ; and from his falling fytem, 
fhe has dragged him, and held him over everlafting burnings. 
The moft dittinguifhed infidel of modern times,* who had {pent 
a life of eighty four years in proving that death was an ever- 
laiting fleep, and a future judgment the dream of fuperitition, 
and confcience the guide and terror only of fools; yet the fick 
and dying chamber of this learned infidel became fuch a fcene 
of horror and furprife as to be infupportable by the fpe¢tators. 
All his learned labours were fwept away, like the fpider’s web, 
by the energy of confcience. The finner knows not the power 
of that agent he carries in his bofom. The little apprehenfion 
wicked men have, while living in a quiet courfe of fin, that they 
fhall feel thefe terrors in the clofe of life, is no fecurity againit 
them. A proud, haughty finner, who fat on the throne of Bab- 
ylon, felt himfelf fecure from the reproofs and corrections, 
probably, of God and man, for his intemperance and fenfuali- 
ty ; yet there was one who dared to reprove an ea‘tern mon- 
arch. Confcience comes, not like a courtier to flatter, but to 
fet his crimes and deftiny before him. is thoughts troubled him, 
and the joints of his loins were loofened, and his knees {mote one againft 
the other. Exyen a Roman,and a Roman governor, hardened 
by a courfe of injuftice and adultery, trembled at the voice of 
a poor Chriitian prifoner at his bar. Paul preached, and con- 
{cience faid, thou art the man, and pointed him to the enlightened 
tribunal of a {potlefs Judge. Remember, 
No. 11, Vol. II. Dod * Voltaire. 
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Remember, O tranfgreffor, by every fin, you are treafuring 
up wrath againft the day of wrath. You are arming againit you 
the foe now fleeping in your bofom. You are preparing for 
her, ftings which will pierce you to the heart. Sometimes the 
thunder feems to fleep in the angry cloud, but is only preparing 
to burit with greater fiercenefs and deftruétion on the devoted 
object. So with Judas, and fo with many others. 

The hiftory of Judas, in particular the clofing feene of 
his miferable life, leads us to remark, that there is a foundation 
laid by the Creator in the human breaft for the unfpeakable 
mifery of the wicked. He has planted in every bofom a watch- 
ful centinel, who is a witnefs to the moft fecret and retired 
a@tions. She accufes or excufes, when no human eye beholds 
us. Her record will be infpected and approved by the Su- 
preme Judge. This record, confcience fometimes reads in 
this life, in the finner’s ear, and like Felix, he trembles at her 
reproofs. And O how {weet and confolatory is her approba- 
tion! This is our rejoicing, faid a good man, even the teftimony of 
our conference. Great peace have they who love thy law: and this 
peace will be perpetuated forever in the bofom of the juft, by 
the apprebation of conicience and the fmiles of her God. So 
on the other hand, there is lodged in the finner’s breaft, an 
agent; whofe power he knows not, and probably may never know 
in this world. But we knew that fhe is able to convulfe his 
bofom with agony when her Lord fhall permit. 

The wicked man need not inquire, where is the place of hell ? 
Where is the region of everlafting burnings? and with what 
materials are her dreadful flames perpetuated ? Whenever God 


fhall pleafe, O finner ! your own bofom will become hell. And 
a hell infinitely dreadful. AGATHOS. 
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JUDGMENTS OF GOD 
ON A WICKED WORLD. 


Extracted from a European Publication, in but few hands. 
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A Hiftorical Account of all the Plagues, Peftilences and Famines, 
which have happened throughout the World from the beginning. 


(CONTINUED FROM PAGE 385.) 


GREAT peftilence in Scotland deftroyed . 
above one hundred thoufand people. 


A, ID. 222. 
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A.D. 228. By a grievous famine there, thofe that efcaped 
were ftarved to death. 

A.D. 238. Sucha dreadful famine prevailed again in Scot- 
land, that the people killed their own children for food. 

A.D. 256. When Gallus and Volujian his fon were empe- 
rors, a dreadful peftilence began in Ethiopia, which infected all 
kingdoms in the world in fuch an unheard of manner, that no 
houie, no city, no province efcaped the fmart of its fury; there- 
fore it is impoflible to calculate the number of the dead : how- 
evér it put a {top to all commerce, converfation and ute of let- 
ters among men. Baronius fays, it continued from the year 
255 to 265, i. e. ten years, but others affirm fifteen years. Nay, 
the reign of thefe emperors was only remarkable tor the great 
and continued plagues without intermiffion ; and they were ve- 
ry much beloved on this account; becaufe they took care of 
every one’s, even the pooreit man’s funeral. 

A.D.259. A great famine and peltilence raged in Wales. 

A. D. 263. In the ninth of Gallienus emperor, that dread- 
ful peftilence broke out again with the udual fury; fo that in 
Rome and in feveral cities of Achaia no lefs than five thoufand 
died of the fame difeade in one day. And under Flavius Clau- 
dius the emperor, after he defeated the armies of the Goths, 
two hundred thoufand died of it at Sirmium in Pannonia, and 
many thoufands betides. 

A.D. 266. <A plague devoured fo many fouls in Scotland, 
that the living were fcarce fufficient to bury the dead. 

A.D. 272. Such a famine and peftilence prevailed in Bri- 
tain, that the people were forced to make bread of the barks of 
trees, turnips, &c. 

A.D. 288. Another plague raged in Britain, Wales and 
Scotland with much fury, and cut off many thoufands. 

A. D. 306. A grievous famine and peitdence raged in Scot- 
land, and continued four-years together. 

A.D. 341. When Maximinus emperor began the fixth gen- 
eral perfecution, a dreadful famine began in his army at the 
fiege of Aquileia, which was fo great, that one meaiure of 
wheat colt 2400 Attic Drachmas, i. e. 851. 18s, od. Englith 
Money ; befides, many thoufands dropped down dead in the 
ftreets, and in the fields ; fome ate the grais and poifonous herbs, 
whereby they died in very great mifery: The dead lying un- 
buried for many days, and being devoured by the dogs, &c. 
fo great a peftilence enfued, that sooo diedin a day. But the 
Chriftians by their fingular atts of charity faved many from 
ftarving ; which turned the hearts of the heathens to the true 
faith, and to love thofe whom they had perfecuted before. And 
this put a ftop to that cruel perfecution; fo God brings good 
out of evil, 
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A.D. 333. A great plague broke out in Scotland : And in 

A.D. 338. Above 40000 were ftarved to death in Britain 
and Wales. 

A. D. 375. A plague fwept away 43000 people in Wales. 

A.D. 376. | Under Valens the Emperor, a famine and pef- 
tilence raged violently in many parts of the Roman empire. 
It was occafioned by the bloody wars, devaftations and maflacres 
by the Goths, who then watted all before them by fire and fword. 

A. D. 409. A peftilence raged in the North of England, 
and deftroyed almoft all the inhabitants of the city of York. 

A. D. 410. When Honorius and Theodofius were em- 
perors, a violent peftilence feized Rome: Alarich the Goth be- 
fieged the city, and the Romans not having graves enough 
within, the dead lay unburied, and infected the living: But 
.whom the plague had left, he murdered at the facking of Rome. 
A. D. 438. A violent peftilence and famine raged in Eng- 

and. 

A.D. 440. It fpread into Scotland, and cut off moft of the 
inhabitants of that kingdom. 

A.D. 447. What the fword and famine had {pared in Eng- 
Jand in the former years, a fore peftilence {wept away : So that 
the living fearce fufficed to bury the dead. 

A. D. 454. A dreadful plague fpread over all the Eaftern 
Countries, 

A. D. 467. When Leo was emperor, a terrible plague 
raged in Rome. 

A. D. 470. A great famine and plague broke out in Scot- 
land by continual rain for ten months: In Wales by a great 
fnow ; and in 

A. D. 477. It beganin England by vaft {warms of locufts, 
which devoured the fruits of the earth. 

A.D. 480. Another plague cut off many thoufands in 
Scotland. 

A.D. 448. When Zeno was emperor, after a long drowth 
over all Africa, a famine and peltilence deftroyed moft of the 
Africans. 

A.D. 502. <A great peltilence and mortality deftroyed both 
man and beatft in Scotland. . 

A.D. 515. A great famine and plague raged in Britain : 
and in ; 

A.D. 523. Another plague cut off many fouls in Scotland : 
and in ; 

A. D. 527. It prevailed in North Wales: and in 

A.D. 531. It fpread into South Wales, and took away 
great multitudes in both nations. 

A. D. 539. In the beginning of Juftinian emperor, the Per- 
fians, Saracens, Goths, Vandals, Franks, and other barbarous 
nations, 
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mations, made fuch dreadful devaftations and maffacres in the 
empire, that the earth was left uncultivated: this occafioned 
the moft horrible famine in Italy that was ever heard of: In 
fome places they were forced to make bread of acorns, fome 
ftooped down to eat grafs, but being unable to rife up, they died 
with iome of it in their mouths ; fome deftroyed themielves to 
prevent the torments of a lingering death. ‘Two women living 
in a houfe accuitomed to entertain paflengers, killed feventeen 
of them while they flept one after another, and devoured them ; 
and fome mothers in the bitternefs of hunger murdered and ate 
their own infants. It was fo grievous and mortal, that no lefs 
than fifty thouland perfons are faid to have been ftarved to 
death in the Picentin alone, and in Greece many more. 

A. D. 544, and i8 of Jultinian emperor. A univerfal petti- 
lence began at Pelutium in Egypt, and from thence fpread over 
the whole world, {paring neither age, fex, conilitution nor de- 
gree among men ; no family, city, country, neither ifland, cave, 
hor tops of mountains upon earth. It began with apparitions 
of evil {pirits in human thape, who ftruck and frighted men fo, 
that they went mad and died immediately ; fome faw them in 
their fleep ; others fancied they heard a voice telling them, they 
were enrolled in the number of thofe that were appointed to 
die. Some were feized with a deadnefs upon their {pirits, and 
an inclination to fleep; and unlefs care was taken to feed them, 
they ftarved themfelves to death. The fick were generally ta- 
ken with great and painful {wellings in their groin, therefore it 
was called peflis inguinaria. ‘The contagion infected others upon 
their approach, or touching the infected ; nay, upon feeing them 
at a diltance. In the fecond year of its tyranny it vifited Con- 
ftantinople with that fury, that for four months at firlt, five, 
and fometimes ten thoufand and upwards died every day. Thus 
it continued fifty-two years together in one place or another, 
fo that the greateft part of mankind then living may be faid to 
have been deitroyed by it. 

A.D. 552. <A great famine and peftilence began in Scot- 
land, throcih continual rain os five months. 

A. D. 555,29 Jultinian. A plague confumed the Franks 
and German foldiers, as they invaded Italy, and plundered the 
temples, &c. as a juft judgment upon their facrilege and bar- 
barity. 

A.D. 565. When Juftinian the emperor died, that plague 
broke out in Rome, fpread over all Italy, pafled into Spain and 
Portugal ; and from Spain i in 

A. D. 583. It entered into France by an infected fhip ; and 
from thence over all Denmark, Sweden, Mufcovy, and all the 
northern countries. 

A. D. 590, V. of Maurit. emperor. A violent plague fwept 
away Pelagius the pope in the firlt place, and molt of the +7 
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ple of Rome. It was occafioned by a great inundation of the 
Tyber and putrified ferpents which lay drowned upon the fhore. 
It began with an inflammation of the groin,and is called peffis in- 
guinaria. Many dropt down dead as they fneezed; and this 
gave the original te that cuftom among us of faying, God ble/s 
you. Atthat time Gregory the Great was chofen his fucceffor, 
though unwillingly ; and in the year 600, compofed and firt 
antitled the ufe of the great fevenfold litany againft that pub- 
lic calamity, which was fo mortal, that eighty died in an hour ; 
and that litany has been ever fince ufed in the Latin church. 

A. D. 625. A grievous famine and plague raged in Bri- 
tain. 

A. D. 664. A raging plague continued in Britain, for the 
{pace of five years, firlt depopulating the fouthern parts, then 
the northern, where Tuda, a very pious bifhop of Holy-Ifland, 
deceafed, and many thoufands befidess Afterwards it invaded 
Ireland with great fury. 

A. D. 665. Under Conftans II. emperor, after it had rain- 
ed afhes, a dreadful plague beganin Italy. It isreported, that 
a ghoft went about founding ahorn, and knocking at every _ 
door, and fo many knocks as he gave, fo many died in that 
houfe. 

A. D. 678. When Ecgfrid king of Northumberland reign- 
ed, there was never a drop of rain in England for three years 
together: this was followed with a famine and peftilence, which 
{wept away Cedda the bifhop of the Mercians, and many thouf- 
ands. But Viulfrid bifhop of York relieved many of the poor 
Saxons, by teaching them the art of fifhing. 

A. D. 680. A grievous plague raged again in Rome, and 
other cities of Italy in July, Auguft and September, which laid 
Ticinum watte and other cities. 

A.D. 681. <A great plague raged in England. 

A. D. 696. Under Leontius the emperor, a deadly conta- 

ion (called the plague of the dudoes, becaufe people were ta- 
Sui at firft with great {wellings in the groin, and other parts of 
the body) broke out in Conftantinople, which in the fpace of 
five months cut off a vaft number of the inhabitants. 

A. D. 703. There was a great peftilence in Scotland: and 
in 

A. D,713. It broke out again there, devouring what had 
efcaped the former. 

A.D. 717. Leo II. Ifaur. emperor, a deadly plague and 
famine began in Conttantinople after the Saracens had befieged 
it for three years ; which cut off three hundred thoufand people 
in a very fhort time ; befides fuch a great number of the ene- 
my died, that of 3000 fail, fearcely tive returned home. Af- 
terwards it invadéd Rome alfo, and cut off thirty thoufand of 
its inhabitants. A. D. 
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A.D. 729. <A great plague raged in the city of Norwich. 

A. D. 739. <A great famine and pettilence {pread over Bri- 
tain, Wales, and Scotland. 

A.D. 749. V. Of Conftant Copron. emperor, a furious pef- 
tilence broke out in Calabria, pafling through Sicily into Greece 
and Thrace, it invaded Conftantinople; where it raged with 
that infatiable thirft for three years together, infomuch that the 
liying were hardly fufficient to bury the dead ; and at laft, there 
was icarce ground enough for interment. Though this plague 
was acknowledged by ail to be the immediate finger of God, 
that it ferved rather to terrify than reform mankind. It was 
obferved, that they who were feized with this contagion, were 
doomed to die, by little croffles made as it were with oil on 
their clothes, which by no art could be removed. 

A. D. 762. A great plague fpread over Wales. 

A.D. 771. A great plague at Chichefter cut off thirty-four 
thoufand fouls. 

A.D.774. A grievous famine and peftilence {fpread ovér 

_all the weft of Scotland ; and in 

A.D. 785. It extended over the whole kingdom. 

A. D. 788. A great plague raged in the city of Canterbury. 

A. D. 800. Under Charles the Great, a moft dreadful pef- 
tilence {pread over all the Eaft. 

_ A. D. 803. A moft grievous peftilence raged in Scotland. 

A.D. 820. By the abundance of rain in France for many 
are a plague began there, and confumed both men and 
bealts. 

A. D. 823. A great famine and peftilence did much harm 
in Scotland. 

A. D. 825. In the reign of Lewis the Pious, a peftilence 
killed almoft all the inhabitants in France and Germany. 

A. D. 836. Such a grievous famine and mortality raged in 
Wales, that the country was covered over divers places with 
the carcailes of men and beatts. 

A.D. 853. A great peltilence fpread in many parts of 
Scotland. 

A. D. 856. Lud II. emperor, after a great inundation of 
the river ‘Tyber, a contagion (called the peftilence of the jaws, 
becaufe it affected the throat and jaws, with incredible fluxion 
and pain) infeéted Rome and cut off many fouls. 

A. D. 863. A great famine and peftilence raged in Scotland. 

A. D. 869. A great famine and mortality continued ten 
months, when the Danifh army lay at York. 

A.D. 884. The city of Oxford was then vifited with the 
plague. 

A. D. 887. A grievous famine and mortality continued 
two years in England: and in pet 
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A. D. 890. It fpread into Scotland. 

A.D. 897. .A great plague raged in England ; by which 
feveral bifhops and great men died, a vaft number of the com- 
mon people ; and alfo much cattle. 

A. D.922. A great plague in Scotland fwept away many. 

A.D. 930. Under Conitant. VI. a plague raged in Con- 
ftantinople, and with much fury almoft depopulated that pop- 
ulous city. ; 

' A. D. 931. A grievous famine and mortality raged in Wales. 

A. D. 936. A moft terrible famine began in Scotland, and 
continued four years; fo that they were ready to eat one an- 
other. 

A. D.954. <A great peftilence in Scotland cut off above 
forty thoufand fouls. 

A.D. 961. A great mortality raged in London. 

* A.D. 964. A violent plague confumed the greatelt part of 
Otho’s army, both noble and ignoble. 

* A. D. 968. A grievous famine and plague depopulated fev- 
eral towns and villages in Britain. 

A.D. 982. g Otho 11 emperer, a grievous famine and 
peftilence raged through all the eaftern and weftern empire ; 
which was thought to be a judgment from heaven, becauie of 
the impiety of pope John 16th, a moft monftrous atheift. But 
the people of Lacedemone, being almoft all confumed, and be- 
ing deftitute of all human aid, they implored the Divine; and 
by the prayers of St. Nico (as Baron. affirms) they were ‘deliv- 
ered therefrom. 

A. D. 988. A terrible peftilence and famine .through all 
Germany, was occafioned by a long drought, which confumed 
all the fruits of the earth ; whereby many thoufands’ perifhed 
in great mifery. 

A.D. 1006. Bafil. and Conftant. emperors, a.dreadful fa- 
mine and peltilence wafted Germany, France, Italy, and all the 
Roman provinces to that degree, that the living not being able 
to bury the dead, many of them dropt down into the graves 
along with them. But St. Odilo, abbot of Cluniac, having par- 
ted with all that he had to relieve the people from ftarving : 
at laft he difpofed of the crown which the emperor had beftow- 
ed uponthim ; nay, broke the church plate and ornaments to 
buy corn for their relief: and finding two boys ftarved to death. 
in the ftreets, he ftript himfelf of his flannel waittcoat, where- 
with he wrapt the corpfes, and fo buried them both; by fuch 
acts of charity he fupported many thoufands from ftarving, 
and was a happy means by his prayers and {upplications, to put 
a {top to the plague. What a glorious work is it, for fuch men 
to fland in the gap ? like Phineas, they turn away God’s anger from 


his people. Surely they are men greatly beloved of God and man. 
: A.D, 
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A.D. 1008. <A grievous famine and peftilence raged in 
Wales. 

A.D. 1025. When Canutus the Dane reigned, there was a 
very great plague in the north of England. 

A. D. 1029. Conrad I. emperor, a plague devoured the peo- 
ple of Limofin in France, in fuch a dreadful manner, that no 
remedies could prevail againit it, until their bifhops having made 
interceffion to the body of St. Martiali, their firft bifhop and 
patron {as Baronius affirmeth) they were delivered from it: 
but he might as well have afcribed this to Eiculapius, as the 
old Romans did. 

A. D. 1630. Under Romanus II. emperor, fo great a plague 
and famine raged throughout Cappadocia, Paphlagonia, Ar- 
menia, and feveral other provinces, that the inhabitants were 
forced to difperfe themfelves into other parts of the empire. 

A. D. 1038. Under Conrad II. emperor, in the month of 
July, a raging plague cut off the greater part of the Imperial 
army, and mott of the inhabitants of the Adriatic fhore; it con- 
tinued three years in Thrace, and laid Pergamus and other ci- 
ties wafte. It was occafioned by the ftench of valt fwarms of 
locufts, which (having devoured every kind of fruit) the wind 
blew into the fea. 

A.D. 1042. A grievous famine and plague raged in Eng- 
land: and in 

A. D. 1047. It invaded Scotland with much fury. 

A.D. 1053. Under Henry IL!. emperor, a great pettilence 
{wept away a third part of the people of Germany, and other 
countries; therefore the emperor called a council at Goflar that 
year, to implore the divine mercy: whereat pope Victor LI. 
was prefent, and feveral ecciefiaitics of the greatcit quality. 

A. D, 1066. When Conftant. Ducas was emperor, the Uzi- 
ans, a people of Scythia, paffed the liter, with an army of five 
hundred thoufand men, and made a terrible inundation into the 
Roman empire, dellroying all before them. The pious empe- 
ror betook himfelf to prayer, humiliation and fafting ; and af- 
terwards marched with an handful of men; but God fenta 
dreadful, plague, which confumed them, and {fo that great army 
was conquered without his arms. 

A. D.1077. When Michael VII. called Ducas, was empe- 
ror, ‘a plague and famine raged fo furioufly in Greece, that the 
living did fcarce fuffice to bury the dead; during which the 
covetous and improvident emperor, (who ought te have reliev- 
ed the inhabitants with a. fatherly atfection) leflened the mea- 
fure of the publick corn in Conitantinople, which raifed the 

price of it; and this defervedly brought upon him the {urname 
of Parapinaces, i. e. the quarter of a bufhel. The avarice of 
this emperor rendered him {fo ungrateful to the people, that he 
No. 11. Vol. IT. Ere refigned 
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refigned the imperial ornaments, and entered into a monattery. 
So true is the wife man’s obfervation, Prov. xi. 26. He that 
withholdeth corn, the people fhall curfe him : but bleffing fhall be upox 
the head of him that felleth it. 

A. D. 1084. A plague in Rome cut off all the army of 
Henry Il]. emperor: and 

A. D. 1086. A dreadful famine and peftilence raged at 
that time through the empire. 

A.D. 1093. Such a dreadful famine and plague raged in 
England for three years, that the quick were fcarce able to bu- 
ry the dead. 

A.D. 1095. Henry IV. emperor, at the firft expedition of 
the Holy War againft the Sarazens, forty thoufand foldiers di- 
ed of the plague in the army of Peter the Hermit: and after 
the ilaughter of one hundred thoufand Turks, the plague cut 
off fifty thoufand Chriftians under Godfrey of Bulloign; and 
thofe that remained were pinched with {uch a famine, that they 
~ could not be reftrained from devouring the ftinking bodies of 
thofe of their enemies which they had killed a little before. 
This was the fatal beginning of thofe bloody wars, wherem 
Chriftendom has been embroiled. 

A. D. 1100. When Alexius was emperor, a famine and pef- 
tilence {wept off great numbers of Behemond’s army, which 
befieged Dyrrachium againft the emperor. 

A.D. 1112. There was another plague in England, and al- 
fo a great murrain of cattle. 

A. D. 1167. In the 13th reign of Frid. emperor, a plague 
cut off in feven days, the chiefelt of the nobility, officers, and 
mott part of the imperial army lying then by Rome in great 
mifery. 

A.D. 1202. Inthe time of Alexius, a grievous peftilence 
{pread over the Eaft. 

A.D.1215. Inthe reign of Henry emperor, a plague broke 
out among the people of Tongres in the low countries, and 
fwept them almoft all off the face of the earth. 

A.D. 1220. <A violent famime and peftilence raged in Po- 
land for three years; it began after a dreadful rain the whole 
fummer. 

A.D. 1220. Frid. II. emperor, a violent peftilence began 
at the fiege of Damiatta in Egypt, which deftroyed fo many, 
that few remained alive in that populous city, and confumed 
vait numbers of the Sultan’s army. 

A.D. 1223. Frid. II. emperor, there was fuch a great 
mortality among the cattle for three years, that the third part 
of them died: it began in Hungary, and fpread over Germa- 
ny, Italy, France, and other countries. 

(To be concluded in the next number.) 
ADDRESS 
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Address to Youth. 


ADDRESS TO YOUTH. 


———. + Se 


S the youth compofe fo valuable a part of the commuri- 

ty ; as fome of this clafs perufe the Magazine, the follow. 

ing extract from Dr. Witherfpoon’s addrefs to the fenior clafs, 

jult before they left the feminary of learning over which he pre- 

fided, is recommended by one, who wifhes it may be promotive 
of their intereit in time and eternity. 

Speaking concerning religion, he obferves: It is to all men of 
the greatett moment.—Some of you are intended for the fer- 
vice of Chrift in the miniftry. To this we have the univerfal 
fuffrage, that true religion is abfolutely neceflary. But I with 
thofe, deftined for other employments, may not make a compa- 
rifon here, unjuft in itfelf, and dangerous to their own fouls.— 
A clergyman without religion, to be fure, is a dreadful charac- 
ter ; but at the clofe of life, it will be but little comfort to'a man, 
that he muft go to the place of torment, not as a minilter, but 


‘asa lawyer, phyfician, or merchant. Therefore fuffer me to 


fay to all who hear me, that the care of your fouls is the one 
thing needful. All mankind, of every rank, denomination and 
aa. < ffion, are finners by nature. The minifters of the new tef- 
tament have received a commiflion to preach the gofpel to ev- 
ery creature: “ He that believeth fhall be faved, and he that 
believeth not fhall be damned.” I beg of you to confider, the 
advantages you have enjoyed will be an aggravation of your 
guilt, if they are unimproved. When young perfouns, pioufly 
educated, burift reftraining bands afunder, and are feduced into 
vicious courfes, they commonly run farther than others. Af- 
ter entreating you to lay religion to heart, I muft befeech you 
to guard againft being too eafily fatistied in a matter of infinite 
moment. Do not think it enough to be prudent, cautious, or 
decent in your condué ; or to attain a character formed upon 
worldly principles, and governed by worldly motives. ‘True 
religion mutt arife from a clear and deep conviction of your 
loft ftate by nature and praétice, and an unfeigned reliance on 
the pardoning mercy and fanétifying grace of God. Suffer. 
me earneftly to recommend to all who fear God to apply them- 
felves from their youth to the exercifes of piety—a life of pray - 
er and communion with God. This is the fource from which 
a real Chriftian muft derive the fecret comfort of his heart ; and 
which alone will give beauty, confiftency and uniformity to an 
exemplary life. Be companions of them that fear God. Shun 
as a contagious peltilence the fociety not only of loofe per fons, 
but of thofe whom you perceive to be infected with the princi- 
ples of infidelity, or enemies to the power of religion—“ He 
that 
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that walketh with wife men fhall be wife, but a companion of 
fools fhall be deftroyed.” | 

I would further recommend to you a life of diligence and 
application ; avoid floth asa dangerous enemy. Multitudes of 
moderate capacity have been ufetul in their generation, refpeét- 
ed by the public, and fuccefsful in life—while thofe of fuperior 
talents from nature, by mere flothfulnefs and idle habits, or felf- 
indulgence, have lived ufelefs and died contemptible. Is there 
any inftance to'be found, of a man’s arriving at great reputa- 
tion or ufefulneis, without induftry and application ?—Let me 
recommend to you frugality in the management of your affairs. 
Nothing could be further from my mind than to recommend 
the temper and conduét of avaricious men, whofe fordid fouls 
have hardly any other defire than that of getting pelf. This is 
not only unbecoming a gentleman and a {fcholar, but, in my 
opinion, inconfiftent with the character. That frugality which 
-arifes from order and economy, is not only confiftent with, but 
is the parent of liberality of fentiment and generofity of con- 
dué&. Itis the fource of beneficence, for no man can beftow 
out of an empty purfe.—The laft advice I fhall offer you is a 
facred, inviolable regard to fincerity and truth. So very facred 
a thing is truth, that the very fhadow of departure from it is to 
be avoided. Let me therefore recommend to you a ftridt, uni- 
verfal and fcrupulous regard to truth; it will give dignity to 
your character ; it will put order into your affairs ; it will excite 
the moft unbounded confidence, fo that whether your views be 
your own intereft, or the fervice of others, it promifes you the 
molt aifured fuccefs. There is no virtue that has a more power- 
ful influence upon every other, and certainly there is none by 
which you can draw nearer to God himfelf, whofe diftinguifh- 
ing character is, that he will not, that he cannot lie. 


——— +S a 


THE MARRIAGE OF A WIFE’S SISTER UNLAW. 
FUL. 


IN A LETTER TO A FRIENB. 
Keep thyself pure.----Paut. 
Dear Sir, 
HE laft time I had the pleafure of your company, 
you faid fomething favouring the Marriage of a de- 
ceafed Wife's Sifler. As I view it important for all, and 
efpecially for men in your bereaved condition, to be deter- 


mined as to this fubjeét, I take this way to communicate to you 
my 
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my thoughts more fully upon it: Such a marriage I cannot 
but confider under a divine prohibition. Indeed, there is fome- 
thing very forbidding in the idea itfelf of mingling together the 
relation of brother and fifter, with that of hufband and wite, 
and of mixing in their children the relation of brother and fif- 
ter with coufin. And brother and fifter they are; for fhe, who 
is fifter to a.man’s wife, is filter to his own flefh. If there is a- 
ny kindred between them at all, they are brother and fifter-in- 
law. They call each other brother and filter, and there was 
never any other term of relationfhip applied to them by God 
orman. Being in this relation, the great Jehovah forbids them 
to intermarry, in that general prohibition, Lev. xviii.6. “ Wone of 
you fhall approach to any that is near of kin to him’? Men are alio 
forbidden to marry their wives’ near kindred, merely becauie 
they are fuch, and no other way related to themfelves. See 
verfe 17. Certainly this prohibits marrying her fifter, who is 
one of her neareft kindred. And men are forbidden to marry 
other kindred, more remote than their wives’ filter. I think 
none will confider an uncle’s wife fo near, which is plainly for- 
bidden in verfe i4. here are however ftill more plain and 
dire&t prohibitions of this connexion. Verfe 16. “ Thou /balt 
not uncover the nakednefs of thy brother’s wife; it is thy brother’s na- 
kednefs.” Alfo, Lev. xx. 21. “ Jfa man fhall take his brother's 
avife, it is an unclean thing ; he hath uncovered his brother’s naked- 
nefs.”” Here marriage is prohibited between a man and his 
brother’s wife, who are in the very fame relation to each other, 
as a woman and her fifter’s hufband. In the former cafe, two 
brothers would have the fame woman ; in the latter, two filters 
would have the fame man. For a man to have his brother’s 
wife or widow, would be to have his fifter-in-law, and fle her 
brother-in-law. For a woman to have her fifter’s hufband is to 
have her brother-in-law, and he his fifter-in-law. Thus the re- 
lation is exaétly the fame in both cafes, on whatever fidg we 
Jook at it. As inthe one cafe, this relation is plaimly and re- 
peatedly forbidden to marry, fo of confequerice in the other ; 
for it is to be obferved, that thefe prohibitions refpect certain re- 
lations as fuch. Had they refpected only certain individuals, 
thefe muft all have been named; but as they have refpect ta 
certain relations, the mentioning of all thefe was fufficient: God 
had reafon to confider this inftruction plain enough for man- 
kind, whom he has endowed with fuch powers of reafoning and 
underftanding. He knew that from thefe and other gengra] 
precepts they might learn their duty, if they would honettly ex- 
amine; and if they would not, they could have no excufe for 
ignorance. He would be thought perverfely difpofed, rather 
than ignorant of duty, who fhould claim liberty to do every 
thing, which is not forbidden in fo many exprefs words. wee 
has, 
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has, in every part of his word, left more or lefs room for the 
exercife of our reafon, as he defigned to call us to an account 
for the ufe we make of this noble faculty. But this connexion 
is fo plainly forbidden, that very little is left to be reafoned 
out. Though the relation is mentioned but in one cafe, no rea- 
fon can be given why the prohibition does not apply to it in both 
cafes. Other of thefe prohibitions are viewed thus. Marriage 
is exprefsly forbidden in the firft chapter mentioned, between a 
man and his granddaughter, and a man and his uncle’s wife ; 
while nothing is {aid in the Bible againft a woman’s having her 
grandion, or her aunt’s hufband. But who, for this reafon, 
thinks the latter more lawful than the former? or that they are 
not equally againit the law of God? All Chriltians, who have 
treated upon this fubjeé, have confidered it juft as inceftuous 
and criminal, for a woman to have her uncle or grandfon, as 
tor a man to have his aunt or granddaughter. So marriage be- 
tween a woman and her deceafed fifter’s hufband is jut as in- 
ceftuous, and contrary to God’s law, as between a man and his 
deceafed brother’s wife. A prohibition of the one is a prohibi- 
tion of the other. A man and his fifter in-law on one fide be- 
ing forbidden to marry, and this merely and exprefsly becaufe 
they are-too near of kin, is a full prohibition of marriage be- 
tween him and his fifter-in-law, on the other fide. No reafon 
can be given, why marriage is not as criminal, and as really pro- 
hibited, between a man and one filter-in-law, as between him 
and another fiiler-in-law ; between him and his wife’s filter, as 
between him and his brother’s wife. Thus evident is it, that 
men are forbidden by God to marry or cohabit with their fif- 
ters-in-law by their deceafed wives. It appears wrong from 
the general prchibition againft approaching near kindred, 
and from more diftant relations being prohibited, and from this 
very relation, on the other fide, being exprefsly forbidden, The 
common fenfe of mankind is alfo againft it, as appears from all 
fober people’s viewing lafcivious intercourfe, between a man 
and his living wife’s fifter, more criminal, than between him and 
another unrelated fingle female. But why fhould this diftinc- 
tion be made in the minds of people, unlefs becaufe there is but 
one crime in the latter cafe, while in the former there are two, 
inceft added to adultery? However, we are far from refting 
the matter upon this, it being evidently contrary to the written 
law of God, for a man and his wife’s filter to make this ap- 
proach to each ather in any cafe. 
And that thefe commands were in their nature moral, and 
not ceremonial, or peculiar to the Ifraelites, is fufficiently evi- 
dent, from the Canaanites incurring God’s difpleafure, for doing 
the things here forbidden, before the former nation, or thefe re- 
vealed precepts, came into their land. See Lev. xviil. 24, to ~s 
end, 














a Wife’s Sister unlawful. 431 


end, and Chap. xx. 22, 23. Here the Ifraelites are folemnly 
enjoined to obferve thefe prohibitions refpecting marrying kin- 
dred, and fome fimilar crimes, becaufe the heathens had done 
all thefe abominations, and had defiled themfelves in all thefe 
things, and for thefe abominable cuftoms had been {wept away 
by the judgments of God. But the holy and righteous God 
could not have feen abomination in the Canaanites, nor have 
executed judgments upon them, for doing what he had not re- 
vealed to them as criminal, unlefs it was contrary to his moral 
Jaw, which is binding upon all men, without divine revelation. 
“* Where there is no law, there is no tranfgreffion.” And as it 
was the duty of thefe nations not to approach near kindred, 
though they had no concern with the ceremonial law, and had 
no knowledge of any written precepts, it has ever been and ftill 
is the duty of all nations to abftain from this approach. ‘Thefe 
commands are as really of a moral nature, as the fourth, fifth, 
or fixth in the decalogue, and therefore no lefs binding upon all 
men. ‘The latter may be difpenfed with in cafes of neceflity 
and mercy, and fo might the former. The priefts in the tem- 
ple profaned the Sabbath, and were blamelefs ; children ought 
not to obey their parents’ commands, which are evidently unrea- 
fonable and wicked ; it is no crime to fave our own life or that of 
our neighbour, by killing an affaflin; nor was it any more 
criminal for the firft fons and daughters of Adam to intermarry, 
fince this was the only way by which they cguld comply with 
God’s inftitution of twain becoming one flefh, or his command 
to be fruitful and replenifh the earth. This was, in that cafe, 
pointed to as duty, by his creating but one pair. And his fet- 
ting the command refpeting inceft afide, in any other cafe 
than that of neceflity, no more difproves its moral nature, than 
his commanding Abraham to flay his fon difproves the morality 
. of the command againft murder. What God faid and did re- 
{pecting the Canaanites muft be allowed a full demonftration, 
that thefe prohibitions are moral, that is, refult from the nature 
of things, are dictated by unprejudiced reafon, and fo binding 
upon all men, without being enjoined by revelation. Alfo this 
is further evident, from fuch approaches to near kindred being 
confidered criminal in the days of Lot, as is clear from the con- 
duct of his daughters. And being now exprefsly forbidden by 
God, who is the abfolute Lord of the univerfe, fuch connexions 
mult be exceedingly criminal in all, who are favoured with 
both the light of nature and revelation. 

But notwithftanding the marriage of a wife’s filter is fo evi- 
dently unlawful, the inclination of fome towards fuch a con- 
nexion has made them endeavour to juitify it, and their argu- 
ments have had too much influence upon others. I thall 
therefore briefly confider what has been advanced in favour of 
fuch 
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fuch marriages, and in oppofition to what has been here ob- 
ferved. And it is faid, 

1. Thefe are only prohibitions of adultery, or forbid us 
to have the wife or hufband of our near kindred, while they 
are living.” 

Ans. Since near kindred are diftinély pointed out, as the 
fubjects of thefe prohibitions, it follows from this argument, that 
adultery is no crime, except between near relations. But this 
is directly in the face of the feventh commandment. It alfo 
follows, that a man may marry the wife of his neareft dead re- 
lation, fince fhe is free from the law of her hufband, and there 
is no code of prohibitions againft inceft in the Scriptures, if 
thefe of Mofes are not fuch. But no fober perfon will admit 
either of thefe inferences, and therefore the argument muft be 
thrown away. And that thefe prohibitions are not merely 
again{t adultery is evident, from this crime’s being diftinétly 








forbidden by itfelf, in a paflage of the connexion. 


2. * The Ifraelites were commanded to marry their breth- 
ren’s.widows, when unmarried brethren remained.” | 

Ans. God had a right to give this command, which refpe¢t- 
ed only a few cafes, and by no means difannulled the general 
law. This was only to take place, when a brother died child- 
lefs, that feed might be raifed up to him, which fhould preierve 
his family from extinion, in order that their lineage might be 
clearly traced down till the coming of Chrift, who was to be of 
the feed of David. But this command ceafed with the Jewifh 
difpenfation, to which only it belonged. And inftead of weak- 
ening, it ftrengthens our argument, by proving that a man 
might not marry his filter in-law, without an exprefs permiflion 
or command of God. But this never had any refpect to the 
marriage of a wife’s fifter, as women were not required to raife 
up feed to their deceafed fifters. Nor do fuch perfons think of 
connecting on this account. They do not view themfelves 
bound to marry each other, and no other perfons, as was the 
cafe with the Jewifh brother-in-law and widow. Befides, if 


this argument had any weight, it would fet afide all. the Scrip-. 


tures, forbidding the marriage of a brother’s wife, and give all 
brothers and filters-in-law full liberty to marry. It therefore 
proves too much, and fo proves nothing to this point. 
. “ There is nothing in the New-Teftament againft marry- 
ing a wife’s fifter ; therefore it cannot be unlawful.” 
Ans. How does it appear, that every thing i. lawful, which 
is not forbidden in the New-Teftament? To duppofe this, at 
once deftroys all the authority of the Old, whofe precepts can 


-be fet atfide, only by being countermanded by God. And 


Paul feems.to confirm the ancient laws againft inceft, by urg- 


ing the church of Corinth to punifh an inttance of the crime, 


without 
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without giving them any new code refpecting it.—Nor is it 
granted, that there is nothing in the New Teftament againit 
this very connexion. The infpired Baptift faidto Herod, “ It 
is not lawful for thee to have thy brother’s wife.” And ad- 
mitting that her hufband Philip was then living, yet who 
knows that John did not here reprove the double crime of in- 
ceft and adultery ? This connexion’s being fo clearly prohibit- 
ed in the Old Teftament gives full reafon to believe, that he 
here reproved inceft. 

“© When a man’s wife dies, all his relation to her family 
dies with her ; therefore he is as much at liberty to marry her 
lifter, as any other woman.” 

Ans. This is not true; for he ftands in the fame relation 
to her ftill, as he acknowledges on her tomb-ftone. Death re- 
leafes him from the law of his wife, fo that he may marry an- 
other without fin; but he is ftill through her related to all her 
family connexions. Her parents are his parents ; her brothers 
and fifters are his brothers and fifters ; and her fifter is {till aunt 
to his children, as well as her parents their grandparents. 
Who would think it right for a man to marry his deceafed 
wife’s mother, as their ages and other circumitances fometimes 
fufficiently agree ? But it all relation to the family died with 
his wife, ne is juft as much at liberty to marry her mother, as 
her fifter, or any other woman, when the firft of thefe connex- 
ions is as convenient. And were they equally cuftomary, it 
would appear no more abhorrent for a woman to be both 
grandmother and ftep-mother to the fame children, than for 
the fame woman to be their aunt and ftep-mother. 

‘‘ A man is forbidden in Scripture to take a wife to her 
fifter.in her life time, which implies that he may take her fifter 
to wife after fhe is deceafed.” 

Ans. This isto miflake the fenfe of the paflage. It evi- 
dently prohibits bigamy, or the taking of one wife in addition 
to another {till living, as all women are in a general fenfe fif- 
ters, and might be more properly fo called, were they both to 
become one flefh with the fame man. And thofe, who have 
criticifed upon the Hebrew phrafe here rendered a wife to her 
Sifter, fay it lignifies a wife to her equal, or one te another, It 
is certainly uied in this fenfe in Ex. xxvi. 3, refpecting coupling 
the curtains of the tabernacle. _ ‘This idea is allo confirmed by 
the reafon afligned in the prohibition, viz. its tending to vex 
his wife, which was exemplified by Jacob’s and Elkanah’s 
wives, who were a fource of vexation to each other. And the 
latter of thefe inftances fhows us, that this was not peculiar to 
natural fifters ; confequently the prohibition refpected women 


in general. But to fuppofe this paflage only forbidding a man 
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to marry his living wife’s fifter, is making it allow him to maz. 
ry any other woman in her life time. All who are again 


_ polygamy, which is unreafonable and unfcriptural, muft rejec& 


this explanation ofthe paflage, and take it in our fenfe. 

6. “ The filter of a man’s deceafed wite is molt likely to be 
kind to his children, which is a reafon for fuch marriages.” 

Ans. This is leaving the command of God, and confulting 
our own convenience, as the only rule of our duty. If we may 
do this, a man may marry his wife’s or own mother when wid- 
ows, or his own filter or daughter, as well as his wife’s filter. 
Thefe would all be as likely as fhe to treat his children kindly. 
But our convenience is never to be urged againft the divine 
command. , 

7. “Some learned and pious minifters think it is lawful te 
marry a wife’s fifter.”’ 

Ans. And many more think it is unlawful. By far the 
greateft part of the clergy now on the {ftage, it is prefumed, 
confider it a forbidden connexion. Such alfo was the belief of 
all divines of former ages, a fmall number excepted. Henry 
VIII. of England collected the opinions of moft of the cler- 
gy and univerfities in Europe, relative to his having his fifter-in- 
law. But nearly all gave their opinions againft it, as contrary 
to the law of God, except a few of thofe who held to the valid- 
ity of the Pope’s difpenfation, with which he had entered the 
connexion.* The numerous and pious aflembly of divines, 
who compofed the Weftminifter confeflion of faith and cate- 
chifms, though more than a century later, were of the fame 
opinion. The following are their words, taken from the chap- 
teron marriage. “ Marriage ought not to be within the de- 
grees of confanguinity or affinity forbidden in the word: nor 
can fuch inceftuous marriages be rendered lawful by any law of 
men or confent of parties, fo as thofe perfons may live together 
as man and wife. The man may not marry any of his wife’s 
kindred nearer in blood than he may of his own; nor the woman 
of her hufband’s kindred nearer of blood than of her own.” 


And that the church, as well as parliament of England agree 


with this may be feen, in the lift of unlawful marriages gene- 
rally printed in Englifh and Scotch Bibles.—But {till good 
minifters are fallible, and this is fuggefted as the reafon why 
fome fuch in New-England have of late thought thefe mar- 
riages lawful. ‘They are far, however, from being the major- 
ity of the clergy ; and if they were, their approbation would 
not make the connexion right, as all may fee it forbidden in the 
Scriptures, which are infallible. 

8. “I cannot, fays one, think there is any harm in marrying 
a wife’s fifter.” 


Ans. 


* See Burnet’s history of the reformation in England. 
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Ans. This, perhaps, is the moft common argument in favour 
ef the connexion, viz. an unwillingneis to believe what cannot 
be confuted by Scripture or reafon. It is alfo very influential, 
if we may judge trom the number of Univerfalifls, Deifts, and 
Atheitts it has made and is making in the world. It would be 
vain therefore for me to attempt its refutation here. There is 
little hopes of convincing perfons, who pay more regard to 
their own mere thoughts or feelings, than to the authority of 
God’s word.* 

Having fhown the unlawfulnefs of marrying a wife’s fifter, 
and taken notice of what is advanced in favour of it, a-few in- 
ferences may now be drawn. 

1. It follows, as was hinted in a quotation, that no human 
laws can authorize the marriage of a wife’s filter, or any other 
near kindred. God forbids them-to approach each other, and 
is not his authority fuperior to that.of any human legiflators ? 
Can men join together what he has put afunder? Certainly 
God is to be obeyed, rather than man.—But thelaws of al mot 
all Chriftian nations agree with his, as to this relation. No ex- 
ceptions have come to my certain knowledge, befides the act of 
this Commonwealth. Perhaps a fiiter ftate or two may have 
enacted the fame. As I fincerely refpeét our legiflators and 
their laws in general, and am reluctant to fay any thing to the 
difadvantage of.either, as well as regret that any evil fhould be 
countenanced by fo high authority, | am very forry the divine 
laws, as to this point, had not been more thoroughly examined, 
before this act took place. But it obliges none to enter fuch a 
connexion; and, were it otherwife, our Creator has the firft 
claim. to our obedience. 

2. It follows, that no officer, ecclefiaftical or civil, can join 
a man and his wife’s fifter in lawfal marriage, or conftitute 
them hufband and wife. It may be attempted, and they may 
afterwards cohabit, and be married perfons in the eye of hu- 
man laws, which tolerate the connexion; but they are not 
married, in the view of God’s law. Neither man nor angg 
can join thofe together, whom he hath put afunder, by a {ol- 
emn command. They dwell together as unmarried perfgns, 
notwithftanding all that men jin any office can do, towards 
joining them in marriage. They are viewed in this light by 
the civil laws of all other Chriltian countries. In no other 
Chriftian nation could the woman or children obtain a fhare in 
the eftate, were it left without a will, This is to treat her as a 
concubine, and them as battards. 

q. it 


* The writer acknowledges himself considerably indebted to the 
Rey. Doctor Epwarps’ Sermon on this subject, which he once read, 
though six or seven years ago. 
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3. It follows, that fuch couples have no reafon to blame 
minifters of the gofpel, or juftices of the peace, for refufing to 
marry them. No perfon is to be blamed, for refufing to do 
what he is fully perfuaded is impoffible ; nor for choofing to 
obey God and his own confcience, rather than the inclination or 
command of any human being upon earth. 

4. It follows, that when a man and his wife’s fifter have by 
any means entered this connexion, they ought not to continue 
in it. The prohibition is not merely againft their firft ap- 
proach, but is equally againft every other. Their having once 
cohabited is no reafon why they fhould dwell together in this 
unlawful connexion. Our having begun to do evil is no rea- 
fon why we fhould continue in fin. This would afford all men 
a plea for giving themfelves up to iniquity. ‘The command is, 
*“ Let him that ftole fteal no more ;’’ and he, who has been 
guilty of inceft, fhould immediately ceafe from this crime. 
- The contrary fuppofition feems horrid, viz. that, after a brother 
and fifter-in-law have, through ignorance or rafhnefs, taken 
each other as hufband and wife, they ought not to feparate. 
Nor does it avail any thing for them to plead, that they are 
now bound together by contraé. All civilians and divines 
hold, that an after contraé cannot deftroy a previous obliga- 
tion ; and furely no engagement to our fellow-creature can 
give us liberty to difobey our Creator. Such a marriage vow 
is unlawful, being what the parties had no right to make, and 
therefore is not binding. The crime confifts in forming fuch a 
connexion, and not in breaking off from it. It is moft fhame- 
ful to live together in inceft, but honourable to reform. Agree- 
ably to this the apoftle urged the church of Corinth to feverely 
difcipline an inceftuous member, and afterwards exhorted them 
to forgive and comfort him, in confequence of his repentance 
and reformation. No inceftuous contraé can excufe the par- 
ties, in living together in this fin, any more than the forbid- 
den contracts of the Jews with ftrange wives, in the days of 
Nehemiah, could render it lawful for them not to feparate. 

5- Neighbours and acquaintances cannot countenance fuch 
kindred, in entering this relation, without offending God. By 
encouraging others in what he forbids, we become fharers in 
their iniquity. Though we fhould treat perfons of all charac- 
ters with humanity and civility, we fhould be cautious about 
making the inceltuous our companions and affociates 3 left we fo 
far give them our confent, as to be “ partakers with adultgr- 
ers.”—Nor may minifters of the gofpel afford fuch condué the 
confent of filence. They fhould bear public and private telti- 
mony againft thefe and all other infractions of God’s law. 
They are fet up as watchmen to efpy iniquity, and aa the 
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alarm, that the people may avoid the danger of divine judg- 
ments. Such inceftuous beginnings ought to be checked by all 
claffles of men; for we know not where they will end, as they 
are carrying us on towards ali the abominations of Canaan and 
Sodom. li Paul were living among us, they would procure us 
his {harp rebukes, as fuch condu& did the Corinthians; for 
though marriage is honourable in all, and the bed undefiled, 
yet every defcription of unclean perfons God will judge. 

Thus, my friend, I have given you my thoughts upon this 
fubject. If they fhall help to rightly eftablifh your mind re- 
fpecting it, this will fufhciently reward the pains of your 
friend and fervant. 


Maffachufetts, Fanuary 10, 180t. 


THE CONSISTENCE BETWEEN THE INVITATIONS OF THE 
GOSPEL MADE TO ALL MEN, AND THE NE- 
CESSITY OF SOVEREIGN GRACE TO MAKE 
ANY WI:cLING TO ACCEPT. 


O reconcile thefe has been thought, by moft men, impofli- 
ble; it will not, therefore, be thought ftrange, if the wri- 
ter fhould fail in the attempt. 

It cannot be denied, however, by any, but that thefe two 
doctrines are as clearly revealed in the icriptures, as the ten 
commandments ; viz. that God invites all men to come to him 
for life ; & yet that all who come are drawn by fovereign grace, 

We may inquire then, firft, on what ground the invitation 
is given. 

And, fecondly, on what ground the neceflity of fovereign 
grace is predicated. 

And then perhaps the confiftence of the propofitions will be 
more apparent. 

1. We may notice, that the invitations of the gofpel are 
given, on the ground of the all-fufficiency of the atonement of 
Chrift, and on the confiftence of the mercy and jultice of God, 
in pardoning the penitent finner for the fake of Chrift, in whom 
he believes, as the end of the law for righteou{nefs to every on¢ 
that believeth in Jefus. Rom. iii. 26. Agreeably to this, we 
find that the fcriptures are full of declarations concerning the 
fufficiency of the atonement of Chrift, and of inyitations to come 
to Chrift for eternal life. 

He taffed death for every man—* He is the propitiation for our 
fins 5 and not for ours only, but alfo for the fins of the whole — 
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There is one God, and cue Mediator between God and men, the Man 
Chrif Fefus, who gave himfelf a ranfom for all, to be tefified in due 
time.” Heb. ii. g. 1 Johnii. 2. 1 Tim. ii. 5, 6. On this ground 
of the all-fufficiency of the atonement of Chrift, it is confiftent 
with the juftice of God, to pardon every penitent and believing 
finner. For, in Chriff mercy and truth are met together, and right- 
eoufne/s and peace have embraced each other. Pf. \xxxv. 10. 

Hence, there is nothing to prevent the invitation of God to 
guilty men to come to Chrikt that they might have life. 

Accordingly, Thus faith the Lord, “ Look unto me and be ye fav- 
ed all the ends of the earth ; for I am God, and there is none elfe.”” Ufa. 
xlv. 22. “ Ho every one that thirfleth, come ye to the waters, and he 
that hath no money, come ye, buy and eat; yea, come buy wine and 
milk without money, and without price.’ Ufa.ly. 1. “ Fefus flood and 
cried faying, If any man thirft, let him come unto me and drink.” 
John vii. 37. “ And the Spirit and the bride fay come ; and let him 
that heareth fay come ; and let him that is athirft come, and whofoever 
will let him take of the water of life freely.” Rev. xxii. 17. 

Having fhown on what ground the invitations of the gofpel 
are given, it may be fhown, 

Secondly, on what ground the neceflity of fovereign grace is 

predicated. 
- Here, it muft be kept in mind, that the invitations of the gof- 
pel are given to thofe, and to thofe only, who are at enmnity 
againtt oe and againft his gofpel. Rom. v. 6, 8, 10. For, if 
they were not enemies, they would not need the grace of thé 
gofpel to reconcile them to God. 

It mult, therefore, be by the fovereign grace of God that any 
are faved. For, the moft endearing and earneft invitation will 
be flighted by an enemy, if he i imagines, that he can do without 
the thing, which is propofed in the invitation. 

And this is exactly the cafe with mankind, who are all under 
fin. They are enemies to God in their hearts, which they fhow 
by their wicked works ; and they do not naturally fee their need 
of a Saviour, neither do they like the charagter of the Saviour 
propofed. Hence, he ts defpifed and rejected of men. Uf. lili. 3. 

There is, therefore, not the leaft ground for the opinion, that 
any of mankind will be faved upon the bare invitation of the 
gafpel, without fome new principle, wrought in them, by a fu- 
pernatural power, to incline them to love that, which they, as 
inners, reject and defpife. For they will not come to Chrift, that 
they might have life ; but when invited, every one begins to: make 
excufe, or utterly refufes to come. 

If this be a true ftatement of the cafe, which can be proved 
both from Scripture and from plain facts, of which every con- 


vinced finner has an evidence in his own confcience, it will fol- 
low, 
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low, that the fovereign grace of God is neceflary to convince, 
convert and fave finners, notwithiftanding the offer of falvation 
is freely made to all. 

Some may object to the ufe of the word /overeign in this con- 
nexion; but as God acts as a righteous fovereign in all his 
works, and efpecially in having mercy on whom he will have 
mercy, there can be no impropriety in the ufe of the term. 

But it may be further objected, that there feems to be an impro- 
priety im faying, that God invites all to come to him that they 
might have lite, while he is determined to leave fome to perith 
in their fins. 

This objection has no force, if we confider that the invita- 
tions of the gofpel are grounded on the {ufficiency of the atone- 
ment of Chriit, and on the confiftence of the juftice and mercy of 
God, in pardoning finners, who repent and come to Chrift ; and 
it we contider further, that there is nothing to hinder the falva- 
tion of the finner in this way, but his own obftinacy in refufing 
torepent andto come. For, all things are ready. 

Since the obitinacy of finners is fo great as .to refufe the invi- 
tations of a Saviour, God is juft, when he leaves them to perifh 
in their fins. But if, in mercy to their fouls, who will have no 
mercy on themfelves, God calls any, by his fpecial grace, it is 
a fovereign act of mercy ; and God will appear perfeétly confift- 
ent with himfelf, and with all the ideas of juftice, righteoufnels 
and goodnefs, which mankind can form, while many are called, 
but few are chofen. Yor, God might certainly have left us all to 
perifh in our fins, if he had feen fit; if, therefore, he faves any of 
us, by his {pecial grace, by effectually calling us to glory and 
to virtue, by his Holy Spirit, enlightening our minds and re- 
newing our heart, it is of his own fovereign grace. Not by works 
of righteou/ne/s which we have done, but according to his mercy he faved 
us, by the wafbing of regeneration and renewing of the Holy Ghoft. 
Titus ili. 5. 

1. We learn, from thefe remarks, that every impenitent fin- 
ner is without excufe, under the light of the gofpel. For, it is 
jult as confiitent for God to invite finners to embrace the gof- 
pel, as it is to command them to obey the law; and their not 
doing either, being in confequence of their own oppofing hearts, 
leaves them without excufe. 

If finners were commanded to do a thing which is impoflible 
for them to do, if they had a heart to do it, they would 
have a fufficient excufe not to do it. © But, as they are 
commanded to do no more than they could do, if difpofed to 
do it, they mult feel themfelves condemned. Hence, our Sav- 
iour fays to all finners ; “ Except ye repent, ye hall all likewife per- 
ifh ; and, he that believeth not fall be damned.’ Luke xii. 5, Mark 
xvi. 16. 

2. This 
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2. This fubjecé teaches all true believers in Chrift, to be 
much engaged in acts of penitence and gratitude toward God. 
For, if they had been let alone, without the fpecial operations 
of the Spirit of God, their obftinacy againft Chrift would have 
proved their utter and everlafting deftruétion. For, dy nature 
they were the children of wrath even as others, being the children of 
difobedience, deceived, ferving diverfe lufts and pleafures, living in mal- 
tce'and envy, hateful and hating one another. ‘Titus iii. 3. 








A LETTER 


TO A STUDENT OF HARVARD COLLEGE, FROM HIS 
PRECEPTOR. 
My yvounc Frienp, 

HOUGH you are no longer under my immediate care, 
T my concern for your welfare, and my wifhes to fee you 
become refpectable and ufeful in life are undiminifhed. Ever 
fince your entrance into College, it has been my intention to 
communicate to you fome ferious and affectionate advice, 
which I hope may be of ufe to you in your prefent fituation ; 
and whatever is of real ufe to you now, cannot fail to be ben- 
eficial in future life, and, indeed, through the whole of your 
exiftence. 

The fituation of a young gentleman at College is highly in- 
terefting. Expectations are juftly formed concerning fuch, 
which are not formed concerning others. The three heated 
profeflions are expected to be filled almoft wholly by thofe, 
who have received a college education. On the charaéter and 
talents of thofe, by whom thefe profeffions are filled, the prof- 
perity of a country, with refpeét to both church and ftate, prin- 
cipally depends. When the learned men of any country be- 
come mere fmatterers in learning, the reign of ignorance is 
about to commence; when they become greatly depraved, a 
deluge of iniquity may foon be expected. 

The advantages you now enjoy for laying, with refpecé to 
literary acquifitions, a broad and folid foundation for future 
honour and ufefulnefs in life, are at leaft equal to thofe enjoyed 
in any Univerfity in the United States. No moments of your 
life can be more precious than thofe now on the wing. Your 
college courfe will foon be run. In order to make the moft of 
your prefent advantages, it is neceffary to regard method in the 
difpofition of your time—to appropriate particular hours to 
Languages, Mathematics, Philofophy, Hiftory, Ethics, Theol- 
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ogy, &c. In this appropriation, you muft neceffarily have a 
particular regard to the exercifes preicribed by the college 
laws. But you will have many hours, efpecially in the latter 
part of your collegiate courfe, which will be more at your own 
difpofal. On the improvement of thefe, much depends. 

{ truft I need not enjoin upon you a cheerful and confcien- 
tious obedience to college government, nor a ftric punctuality 
in your attention to ftated leflons. Good {cholars are not apt 
to call in queftion the utility of any of the exercifes required 
by the laws. If the makers of the laws are not wiler than you, 
why are you put under their direction? If you are capable of 
dire&ting yourfelf, why fhould your parents be at the expenfe 
of fupporting you at college? As you advance in life, you will 
be more and more convinced, that all the fciences are mutual 
helpers of each other, fo that no one can {fay to another, “I 
have no need of thee.” You will, therefore, not treat any one 
with neglect. 

But while you are engaged with zeal and diligence in your 
literary purfuits, I truft you will not forget that “ one thin 
is needful.” Religion is infinitely more important than ai 
your other purfuits. You will, therefore, endeavour to keep 
this habitually in view, in all your fludies and exercifes. 
Should you be able to grafp all the human learning of all ages 
and countries of the world, and yet be deititute of the wifdom 
which is from above, you would ftili be blind and ignorant, 
compared with the moft illiterate of thofe, who are truly il- 
luminated by the gofpel. ‘Where is no other difcernment, which 
will bear a compariion with that, by which ipiritual things are 
difcerned. You will therefore negiect all other books rather 
than the Bible, that dooé of books, in which alone are contained 
“the words of eternal life.”” This holy book gives you infor- 
mation, and the only authentic information, concerning “the 
creation of the world ; the difpentations of Providence and the 
economy of grace ; the tranfactions of the patriarchs ; the ex- 
odus of the children of Urael, thetr journey through the wiider- 
nefs and fettlement in Canaan; ther law, priefthood and ritual ; 
the exploits of their great men, wrought through faith ; their 
fins and captivities ; their repentances and reitcrations ;—the 
advent of Mefliah, with its effects and confequences ; his incar- 
nation, birth, life, paffion, death, refurrection, aicenfion, king- 
dom and priefthood; the effufion of the Spirit; the converfion 
of the nations; the rejedion of the Jews; the eitablifhment, 
increafe and perpetuity of the Chriftian church; the end of 
the world; the general judgment; the condemnation of the 
wicked, and the final triumph of the righteous with their Lord 
and King. ‘This volume, like the Paradife of Eden, affords us 
in perfection every thing that groweth elfewhere ; “ every tree 
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that is pleafant to the fight and good for food ;”” and above alf 
what was there loft, but is here reftored, the tree of life in the 
midft of the garden. ‘The faireft produétions of human wit, after 
a few perufals, like gathered flowers, wither in our hands, and 
lofe their fragrancy ; but thefe unfading plants of Paradife be- 
come, as we are accuftomed to them, ftill more beautiful ; their 
bloom appears to be daily heightened; frefh odours are emit- 
ted, and new {weets extracted from them. He, who hath once 
tafted their excellencies, will defire to tafte them again; and 
he, who taftes them ofteneft, will relith them beft.” 1 hope 
you will not fail to read fome portion of this incomparable 
book every day, even if it be no more than half a chapter, or 
a fhort pfalm; and let your reading always be accompanied 
with ferious meditation, and prayer to God for a bleffing on his 
word. If you will adopt this method, I can affure you from my 
own experience, that the more you read, the more you will ad- 
mire that holy Book, the more fully will you be convinced of 
its divine origin, and that its heavenly mines can never be ex- 
hautted. 

If you entertain any doubts as to the truth of revealed re- 
ligion, which is not unfrequently the cafe with perfons at your 
time of life, and who are engaged in the ftudies to which you 
are now attending, [ would recommend to you an attentive and 
prayerful perufal of Paley’s Evidences of Revealed Religion, and 
Fuller’s Gofpel its own Witnefs, which, if you do, with a fincere 
defire of difcovering the truth, I will venture to predié, that in 
due time all your doubts will be removed, and that you will 
have all joy and peace in believing. There is fuch a thing as 
Science falfely fo called, in which f{cholars are in peculiar danger of 
being bewildered, and againft which you cannot be too much 
on your guard. It was juftly obferved by the great Bacon, 
that “a little philofophy difpofes the mind to atheifm, but depth 
in philofophy brings the mind about to religion.” 

You are coming on the ftage at a time when infidels are more 
bold, and perhaps, at the fame time, more fubtle than at any 
former period; it is therefore neceflary that you be peculiarly 
cautious that you “ ceafe from the counfel which caufeth to err 
from the words of knowledge ;” and that you “ beware left any 
man fpoil you through philofophy,” &c. on which laft words 
Prefidcut Dwight has publifhed an excellent difcourfe, addrefled 
to the fenior clafs of Yale College, which I would ftrongly rec- 
ommend to your ferious perufal, particularly the latter part 
of it. 

To the prayerful reading of the feriptures and other religious 
books, all your leifure hours, on Lord’s days, will, I hope, be 
devoted. In this manner you may, on this day, which by too 
many is confidered as mere leifure time, treafure up a large 
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dhare of that knowledge, which alone can make you wife unto 
falvation. But in order to this, there mutt be a furrender of 
your heart to God. This is what God requires of you, and 
it is your reafonable fervice. ‘ My fon, give me thine heart.” 
Pray for God’s grace, without which you can do nothing ac- 
ceptably, that you may be enabled to make this furrender in 
fincerity. 

There are, in a moral and religious view, but two kingdoms 
an the world. The one is the kingdom of Chrift, the oth- 
er of Satan. You cannot, my young friend, be indifferent to 
which of thefe you belong, nor too fpeedy in making your 
choice; for you know not what a day may bring forth. Do 
not be fatisfied with a mere fpeculative belief. That re- 
ligion, which does not take deep hold of the heart and affec- 
tions, will fail its poffeflor in the time of his greateft need. 
Suffer not yourfelf to be fatisfied with the form, without the 
power of godlinefs. 

I conclude with my affectionate wifhes and fervent prayers 
for your improvement in all kinds of ufeful knowledge, e/pecially 
that which is conneGed with eternal life. 

PAIDEUTES. 

Marcu 5, 1805. 














A LETTER 
To a Friend, who was a profeffed Advocate for the Dodrine of Uni- 


verfal Salvation. 
My pear Frienp, 


OFTEN think of your ftate of mind in regard to relig- 
ion, and fometimes with deep concern. Should you build 
your hope of future happinefs on the doé¢trine of univerfal fal- 
vation, how awful would be your fituation, fhould that fail you 
in the time of your greateft need ! This has been the cafe with 
fome, and no doubt will be the cafe with others. Should you 
be fo happy as to fee this do¢trine as I believe it appears to ev- 
ery one, who views it in the pure light of revealed truth, and 
feafonably take refuge in the onfy ark of fafety, you will feel 
like a man who has efcaped a tremendous precipice, on the very 
brink of which he had been walking for years without feeing it, 
and every moment in danger of being dafhed in pieces. But 
‘the natural man difcerneth not the things of the Spirit of 
God.” Pray daily for divine light, and that you may be wil- 

ling to receive the truth in the love of it. re 
ve 
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I have neither time nor inclination, nor do I think it would 
anfwer any good purpofe to enter into a formal argument 
with you on this fubje@. If you will not be convinced 
by Mofés and the prophets, Chrilt and the apoitles, neither would 
you be perfuaded though one rofe from the dead. If the {fol- 
emn conclufion of our Saviour’s defcription of the day of judg- 
ment, in the 25th chapter of Matt. * Thefe fhail go away into 
everlafting punifhment,” &c. does not put the matter beyond 
all difpute in your mind, I fee not but you muft “ wait the 
great teacher, death.” For my own part, I can hardly 
conceive it poflible that language fhould be plainer. To 
fay that the wicked thall not go away into everlatting punifh- 
ment,—what is it, but to give the Saviour the lic? Is it not 
exactly fimilar to the language of the old ferpent, “ Ye fhall 
not furely die?” But if noching can fhake your belief of this 
dottrine, let me entreat you to keep it to yourielf, and not be 
chargeable with joining the old ferpent in deluding others, by 
faying to them, * Ye fhail not furely die.” 

I am every day more and more convinced that very little 

ood is derived from difputes about the doétrines of revealed 
religion. When God fees fit to open our eycs we thall fee, and 
be brought out of darknefs into marvellous light ; and he has 
promifed that if we aik we ihall receive, Kc. 1. e. if we afk 
aright. One faé& will have more weight with many, thana 
thoufand of the moft ingenious arguments; inftead, there- 
fore, of reafoning with you, I wili mention fads. 

I have lately read in the Conneéticut Evangelical Maga- 
zine, 2d. Vol. (a work, with which, as well as with the Maffa- 
chufetts Miflionary Magazine, I wifh all my friends were inti- 
mately acquainted) “ Remarks and faéts illuftrative of the 
danger of adopting falfe principles of religion, which I tranf- 
cribe for your ferious and prayerful peraful. (1 fay prayerful, 
for I do not think we have any encouragement to hope for 
fuccefs in our inquiries after religious truth, unlefs they be ac- 
companied with prayer.) The writer, after mentioning an in- 
ftance of an amiable young man of his acquaintance, who, in 
confequence of becoming a convert to univerfalifm, threw off 
his fober and regular habits, became profane, contentious, dif- 
folute, and regardlefs of religious inftitutions and reftraints, 
thus proceeds : 

“T have been acquainted with another perfon, who died a 
few years fince, who, in health, difbelieved the Divinity of 
Chrilt, and believed that all mien will be faved. He was a 
perfon very fond of difputing. 1 faw him when in health and 
had frequent difputes with him on thefe fubjects. I told him 
‘that though he was fatisfied with his {cheme in health, it would 
fail 
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fail him in the near view of death. He had a few months be- 
fore been very fick. I reminded him of his ficknefs, and afked 
him whether he was then fatisfied with his principles, and was 
willing to die by them. He faid he was not, but was much 
diftrefled in his mind, left they fhould not prove true. I afked 
him whether it was fafe trufting to a fcheme, which would not 
fupport him when he moft needed fupport. He acknowledged 
it was not, but added, he was not fo well confirmed in his ien- 
timents then, as he had fince been ; but now he was willing to 
die by them. I told him it was altogether probable he would 
change his mind when he came to look death in the face, and 
that as he had made one trial, and found no comfort in the 
principles he had embraced, he would aét a wife part to re- 
nounce them, and endeavour to fix his hopes on a more firm ba- 
fis. He ftill perfifted in his error. Soon after this, he was vif- 
ited with ficknefs, during which time, I frequently faw him. 
His confidence was fhaken. He faid that though he had’felt 
confirmed in the doétrine of univer{al falvation, yet now he be- 
gan to fear he was inan error. As his difeafe increafed, his 
fears were more alarmed. He now did not find that evidence 
in fupport of his doétrine, which he thought he did before. 

Confcience was alarmed. The charaéter of a holy God came 
into view. His confidence was gone, and with it his hope of 
divine mercy. He frequently afked with apparent folicitude, 
“What fhall I do ? I muft relinquifh the hope of all mankind 
being faved, and as | have never become holy, but depended 
on being faved in my fins, I can have no hope of the mercy of 
God. As for Jefus Chrift, I know him not, and cannot believe 
in his divinity ; and therefore cannot embrace him as God-man , 
mediator. 1 can hope only in God’s mercy without regard to 
an atonement.” He was told that God diiplayed his mercy in 
faving finners, only through Jefus Chrift as the great atoning 
facrifice, and that out of Chrift, he was a confuming fire.’ He 
then faid he had no hope. “ But O,” faid he, “ whither fhall 
I fiy, or what can I do?” He was indeed a moft pitiable ob- 
ject. His eyes feemed to roll in anguifh. ‘Terror took hold 
upon him. The view of a holy God filled him with diftrefs. 
He kept calling on all about him for help. His ftrength failed, 
but his fears became greater and greater, without any fenfible 
alteration until he expired.” 

The writer adds, “ the above defcriptions are not fictions, 
but realities. I choofe to conceal their names and my own, out 
of tendernefs to the furviving friends, but am willing the facts 
fhould be publifhed-in hope they may ferve asa beacon to warn 
others of the danger of fuch erroneous fentiments.” 

“Oh, that finners might tremble at the thought of embrac- 
ing fuch pernicious principles. Let them admit nothing into 
their 
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their fcheme of religion, which will not encourage a holy life 
and yield peace inthe hour of death. There is no neceflity of 
flying to fuch vain refuges, if they are willing to lay afide their 
fins and become holy ; and the fcriptures of truth affure us, 
that, without holine/s, no man fhall fee the Lord.” 

I leave the above to your ferious and deliberate perufal and 
reperufal, requefting you often to afk yourfelf, as in the pref- 
ence of the heart-fearching God, “ Have I no reafon to fear 
that my confidence will fail me in the folemn hour of death ?” 
How dreadful the thought! Remember, the apoftle Paul was 
*¢ alive without the law once, but when the commandment 
came, fin revived and he died.” 

And now, my dear friend, “ I commend you to God and te 
the word of his grace,” and may the Lord give you under- 
ftanding in all things. 


March 13, 1805. PHILOS, 





ANECDOTES, 


OF A GENTLEMAN AND HIS SERVANTS. 


Spare to Spénd. 


The following Auecdote was related many years ago in a Sermon at 
the Tabernacle, by Mr. Whitfield. 


WO perfons, who were employed in collecting money for 
fome public charity, knocked at the door of a certain 
gentleman, intending to folicit his donation. While waiting 
there, they overheard the matter of the houfe feverely reproving 
his fervants for the wafte of a fmall piece of candle. Judging 
from this piece of extreme parfimony that he was a covetous 
man; one of them propofed that they fhould lofe no more time 
in waiting there, but go on to another houfe. The other per- 
fon, however, thought it beft to ftay. At length they were in- 
troduced ; when the gentleman, having read their cafe, imme- 
diately prefented them with five guineas. The colleétors, fo 
agreeably difappointed, could not conceal their furprifes 
which being obferved by the donor, he defired to know why 
they capitol fo much wonder at the gift. “ The reafon, — 
faid 
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faid one of them, “is this ; we happened to hear you feverely 
blaming your fervants for lofing an inch of candle, and expett- 
ed nothing from a perfon, who, we feared, was fo parlimoni- 
ous.”? ‘ Gentlemen,” replied he, “ it is true, I am very exact 
in the economy of my affairs, I cannot endure the wafie of 
any thing, however fmall its value; and I do this, that 1 may 
fave, out of a moderate income, fomething to give to God and 
religion.” 

The moral is obvious. Mafters and miftrefles of families, 
fuffer no extravagance! Spare unneceflary expenfe! {pare, hie 
that you may have to fpend for God. And you, fervants, eh 
avoid profufion and wafte! Think not your matters covetous, nt 
becaufe careful. It becomes both them and you to be careful tig 
that there may be fomewhat “to give to him that needeth.” | 





** Gather up the fragments, that nothing be lost.” 


6 A copy of the above anecdote, pafled on the wall of a kitchen, may 
probably have a good effed. 


=S=— ' 
OF COL. GARDINER. 1 | 


ON DUELLING. 


COL. Gardiner received a challenge ; but Col. Gardiner was 
a Chriftian. “I am afraid of finning,” faid he; “but you 
know I am not afraid of fighting ;”” and thus declined the chal- 
lenge. 


Query. Did this anfwer imply that he was a coward? i. 
This anecdote ftrongly marks the differenee between the max 
ef the world and the Chriftian. 


—t- & ee ~ 


POETRYY. 


= 
A TALE, 4) 
Founded on Fad, which happened Fase. 1779. 


fea Humber pours his rich commercial ftream, 
There dwelt a wretch, who breath’d but to blafpheme ; 
In fubterraneous caves his life he led, 


Black as the mine in which he wrought for bread. 
Whee 






Poetry. 





When on a day, emerging from the deep, 

A Sabbath day (fuch Sabbaths thoufands keep) 
The wages of his weekly toil he bore 

To buy a cock---whofe blood might win him more ; 

As. if the nobleft of the feather’d kind 

Were but for battle and for death detign’d ; 

As if the confecrated hours were meant 

For fport to minds on cruelty intent. 

It chanc’d (fuch chances Providence obey !) 

He met a fellow-lab’rer on the way, 4 
Whofe heart the fame defires had once inflam’d ; 

But now the favage temper was reclaim’d. 

Perfuafion on his lips had taken place ; 

For all plead well-who plead the caufe of grace. 

His iron heart with fcripture he affail’d ; 

Woo’d him to hear a fermon, and prevail’d. 

His faithful bow the mighty preacher drew, 

Swift, as the lightning glimpfe, the arrow flew ; 

He wept, he trembled, caft his eyes around: 

To find a worfe than he; but none he found. 

He felt his fins, and wonder’d he fhould feel ; 

Grace made the wound, and grace alone could heal. 
Now, farewel oaths, and blafphemies, and lies, 

He quits the finner’s for the martyr’s prize. 

That-holy day was wafh’d with many a tear, 

Gilded with hope, yet fhaded toe by fear. 

The next his fwarthy brethren of the mine 

Learn’d by his alter’d fpeech the change divine ! 

Laugh’d when they fhould have wept, and fwore, the day 
Was nigh when he would fwear as faft as they. 

«© No,” faid the penitent, “ fuch words fhall fhare 
This breath no more ; devoted now to prayer. 

©! if Thou feeft (thine eye the future fees !) 
That I fhall yet again blafpheme like thefe, 

Now ftrike me to the ground on which I kneel, 
Ere yet this heart relapfes into fteel ; 

Now take me to that heav’n, I once defy’d, 

Thy prefence, thy embrace!” He fpoke, and died! 























COWPER. 





